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The treatise of St. Bernard De Gratia et Libero Arbitrio 
was written at some time shortly previous to the year 11281 
and therefore before the author had attained his thirty-eighth 
year. St. Bernard, in a letter addressed to Hincmar, Chan- 
cellor of the Holy See, which the Benedictine editor dates 
as cite . an. mcxxviij , refers to the fact that Geoffrey, Bishop 
of Chartres, had asked him to send Hincmar some of his 
“ opuscula ” ; he had at the time, so he thought, nothing at 
hand worthy of Hincmar’s attention, but he adds : “ Libel- 
lum tamen De Gratia et Libero Arbitrio nuper edidi ; ilium' 
uobis libenter mittam, cum uos uelle cognouero ” (St. Bern. 
Epist . LI I). 

That portion of the Vita Prima of St. Bernard (Books 
III, IV, and V) which was the work of Geoffrey of Auxerre, 
St. Bernard’s notarius at Clairvaux and afterwards himself 
abbat there, contains, in Book III, chap. viij. 29, which 
makes mention of a certain number of St. Bernard’s works 
and notices the extent to which they reveal his spirit, an 
interesting reference to the De Gratia et Libero Arbitrio : 
“Quam non ingratus gratiae Dei, ex his liquet quae de 
gratia et libero arbitrio quam fideliter, tarn subtiliter 
disputauit.” 

The subject of the treatise was suggested, as is plain 
from the text itself, as the result of a public, or at any rate 
semi-public, discussion with some person unknown, in which 
St. Bernard, in strongly commending the work of grace, 
had seemed to lay himself open to the charge of unduly 
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minimizing the function of free will. “ Loquente me coram 
aliquando, et Dei in me gratiam commendante, quod 
scilicet ab ipsa me in bono et praeuentum agnoscerem, et 
prouehi sentirem, et sperarem perficiendum : Quid tu ergo, 
ait unus ex circumstantibus, operaris, aut quid mercedis 
speras uel praemii, si totum facit Deus ? ” (I, ad init.). 

The Praefatio of the treatise indicates that it was formally 
addressed to William, Abbat of St. Thierry, near Reims, the 
same person to whom St. Bernard addressed the Apologia, 
his memorable indictment alike of the spiritual pride of his 
own, and of the luxury of the Cluniac Order, and who was 
afterwards responsible for the first book of the Vita Prima . 
William had entered the Abbey of St. Thierry in about the 
year 1 1 20, being translated thither from that of St. Nicolas 
in Saltu (St. Nicolas-aux-Bois), in the diocese of Laon, 
both of these houses of the Cistercian Order. He tells 
( Vita Prima St. Bern., I, vii. 33) the story of his visits to 
St. Bernard, and of the spell cast over him by the intense 
spirituality of the abbat. These visits appear to have 
begun about the time of St. Bernard’s recovery from 
the serious illness brought on by the severe austerities 
which he practised during the first few years after he was 
ordained Abbat of Clairvaux ; a recovery due, in the main, 
to the obedience with which he carried out the injunctions 
of William of Champeaux, Bishop of Chalons, given under 
the authority of the Chapter of the Cistercian Order. Very 
frail, very tender, very beautiful must the saint have ap- 
peared, in the days of his convalescence, to William of St. 
Thierry; beautiful with the rare beauty of contented self- 
submission ; tender with the tenderness of self-oblivion ; 
frail with the frailty of self-neglect. “ Eodem tempore,” 
he writes, “et ego Claram-uallam, ipsumque frequentare 
coepi ; quem cum ibi cum quodam abbate altero uisitarem, 
inueni eum in suo illo tugario, quale leprosis in compitis 
publicis fieri solet. Inueni autem ex praecepto* ut dictum 
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est, episcopi et abbatum seriatim ab omni soilicitudine 
domus, tam interiori, quam exteriori, uacantem Deo et sibi, 
et quasi in deliciis paradisi exultantem. Ingressusque 
regium illud cubiculum, cum considerarem habitationem, et 
habitatorem, tantam mihi, Deum testor, domus ipsa incutie- 
bat reuerentiam sui, ac si ingrederer ad altare Dei. Tanta- 
que affectus suauitate circa hominem ilium, tantoque desi- 
derio in.paupertate ilia et simplicitate cohabitandi ei, ut si 
optio ilia die mihi data fuisset, nil tam optassem quam ibi 
cum eo semper manere ad seruiendum ei.” Such was his 
first impression of St. Bernard. The physician to whose 
care St. Bernard had been entrusted was, it seems, an in- 
competent person at the very least ; and it is interesting to 
note, as his reply to William’s enquiry as to his health 
suggests, that the patient had not failed to take his 
measure. “Optime, inquit. Ego, cui hactenus homines 
rationabiles obediebant, iusto Dei iudicio, irrationali cuidam 
bestiae datus sum ad obediendum.” There was no bitter- 
ness in the words ; he spoke them, writes William, “ modo 
illo suo generoso arridens nobis ” ; it was just that saving 
sense of humour which is ever characteristic of a saint. 

How natural that William of St. Thierry should have 
been more jealous for the honour of St. Bernard than was 
the Abbat of Clairvaux himself ! And when, on the ques- 
tion of free will, and again in the matter of the Cluniac 
controversy, reflections seemed possible, detrimental to the 
reputation of St. Bernard, it was William who urged him to 
state his case, and to whom he addressed the two masterly 
treatises, with one of which we are concerned. Indeed it 
is plain, as the AbW Vacandard points out in a letter to the 
writer, that “ leur amiti6 6ta.it si grande, et Bernard professait 
pour Guillaume une telle estime qu’on s’explique qu’il lui 
ait d&li£ son ouvrage.” Further information concerning the 
circumstances of St. Bernard’s relation to William of St. 
Thierry will be found in the Hisioire Litteraire de La 
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France , XII, pp. 312 sqq ., under the article “Guillaume 
de St. Thierry,” as well as in Vacandard, Vie de Saint 
Bernard , I, Preface, and chaps, iii and vi. 

An attempt has been made to present the argument 
of the treatise by means of a synopsis, in which it is 
j sought to familiarize the reader with the technology of the 
original, an important consideration from a theological 
point of view. v The De Gratia et Libero Arbitrio deals 
, rather with moral than with dogmatic theology. It is less 
v scholastic, more on the level of the plain man, than the 
\ treatise of St. Anselm, which is identically entitled ; and it 
'is more general in its outlook, if one may so say, more 
modern, than St. Augustine’s treatises on the same subject, 
which, like the Canons of the Second Council of Orange 
(a.d. 529), are definitely addressed to the correction of a 
particular heresy maintained by skilled dialecticians at a 
particular period in history. -Again, there is about it the 
/ fragrance of mystical theology; not the mystical theology 
J of the esoteric, but that of the simple Christian living in 
the world. It is wonderful how this ascetic, this cloistered 
reclDse, touches his subject with the hand of one who 
knows the pulsations of average humanity. The psychology 
— and there is much of incisive psychological analysis — is 
I that of no mere thinker in the sphere of the abstract ; it is 
| the vovs 7 rpaKTLKo<i which at work throughout. The meaning 
i and value of personality ; its limitations ; its responsibilities ; 
j its resources; its hopes; its possibilities; its destiny; all 
these are silhouetted with sharp distinctness of outline 
against a background of what we should now call Evan- 
gelicalism, only just not intense enough in its blaze to blind 
us to all else but the vision of grace, yet so delicately 
modified as to leave the impression that with no other 
background than this is it possible to know what human 
freedom really means. And it means so much ! Yet, over 
against liberum consilium and liberum complacitum , the abso- 
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lute freedom of volition as such, in other words, liberum 
arbitrium, libertas a necessitate which “ nec peccato, nec 
miseria amittitur, uel minuitur,” is revealed in all the glory 
of its creation as the imago Dei, which “ sui omnino de 
fectum seu diminutionem non patitur.” 

In this connection the analysis of St. Peters fall is 
masterly in its grip. Underlying it there is the distinction 
between, as St. Thomas defines them, the actus elicitus and 
the actus imperatus ; at least, so it seems to the writer. 
The distinction between passive and active compulsion 
certainly suggests itself as an anticipation of St. Thomas. 
But on these points the Notes must speak for themselves. 

St. Bernard has a strong and clear sense of a universal 
unity, divinely created and providentially governed ; a unity 
from which nothing is excluded, neither the fallen angels, 
nor lost men ; a unity in which the Divine Word is immanent 
a summo coelo usque ad inferiores partes terrae ; a maximo 
angelo usque ad minimum uermiculum ; immanent, as St. 
Athanasius would say, Kara Svvafuv, and in such a fashion 
that He uses for His own purposes the ministeria of all 
created life, whether it be the insensibilis et irrationabilis 
creatur a, or even mali, siue homines, siue atigeli . It is, perhaps, 
needless to add that there is not in St. Bernard the faintest 
trace of the cruder pantheism which identifies the universe 
with God, nor of the more mystic type which proposes as 
the end of man, attained not by all but only by contem- 
platives in the highest grade of self-abstraction, such a union 
with the Deity as almost amounts to the annihilation of the 
separate human personality. St. Bernard’s mysticism is 
always regulated by an ineradicable conviction of the im- 
perishable ego, eternally free and eternally responsible. 
Pantheism, even in its most sublimated form, is not for him. 
The personality of God is too absolutely incommunicable 
for such a thing to be possible. 

The extent to which St. Bernard is steeped in the Vulgate 
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pre-eminently in the Gospels, the Pauline Epistles and the 
Sapiential Books, cannot fail to strike the reader. An 
attempt has been made to indicate every reminiscence that 
occurs; some, no doubt, will have escaped notice. It is 
interesting to discover that where his quotation, if it be so 
much as quotation, or his reminiscence, varies from the 
text of the Vulgate, it is frequently the case that the same 
variant is found when the same quotation or reminiscence 
occurs elsewhere in his writings. Occasionally, as might be 
expected, passages are made use of in a manner which the 
original does not support, a blemish, of course, for which, 
not St. Bernard, but the Latin Version is responsible. 

Researches made by my friend, the Rev. Barton Mills, have 
led to the conclusion that Mabillon’s text of St. Bernard’s 
writings, as presented in the Benedictine folio edition and 
in Migne’s Patrologia Latina , is far from trustworthy. It 
is not, perhaps, generally known that, when the Abbey of 
Clairvaux was sacked at the period of the French Revolution, 
a certain number of its literary treasures were rescued, and 
ultimately found an asylum in the Bibliotheque de la Ville 
at Troyes, where they still remain under the guardianship of 
the learned and courteous librarian, Mons. Morel-Payen. 

Amongst these treasures are two important MSS. of St. 
Bernard, numbered 426 and 799, which, in the opinion 
of experts, represent the textus receptus of St. Bernard’s 
works accredited at Clairvaux in the third quarter of the 
twelfth century. The primary concern of this edition of the 
De Gratia et Liber o Arbitrio is, however, not textual 
criticism. The capitulation of Mabillon, with its summaries 
— there is no capitulation in the two MSS. — has been 
followed, but the paragraphing of the MSS. has always 
been indicated in the Notes; and certain illustrative 
variants have been recorded. The MSS. referred to in 
the Notes are, then, these two. Considerable portions of 
both of them have been carefully collated by Mr. Barton 
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Mills, and I am deeply indebted to him in this, as in other 
matters connected with the work in hand. I have also to 
thank Mons. Vacandard, the distinguished author of the 
Vie de Saint Bernard , for several valuable suggestions. As 
regards the title of the treatise it will, doubtless, be observed 
that the words “ liberum arbitrium ” are in it translated 
“free will,” whereas in the text they are usually rendered 
“ free choice.” The reason for this will become apparent to 
the reader as the argument proceeds. In St. Bernard’s 
view liberum arbitrium , liberum consilium and liberum 
complacitum , are all three co-ordinated states, either actual 
or possible, of the one uoluntas , and their mutual relation is 
better expressed if “ free choice,” rather than “ free will,” be 
used for the first. A certain pedantic flavour, however, 
suggested, at so early a stage, by the terms “ free choice,” 
explains the preference of “ free will ” for the title. In con- 
clusion I would say that, if anything has been written 
which either misrepresents the mind of St. Bernard, or is 
contrary to the teaching of Holy Church, I unhesitatingly 
withdraw it. 

Watkin Williams. 

Drayton St. Leonard \ 

Easter , 1920. 
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CHAPTER I 3 

1. There are two factors in the work of salvation — 

(a The one a quo fit , i.e. gratia ; 

(b) The other cut, uel in quo fit, i.e. liberum arbitrium. 

2 . Thus — 

(a) God is the author of salvation ; 

(b) Liberum arbitrium tantum capax salutis ; and 

both these statements are exclusive; it is 
God alone Who can grant it, and liberum 
arbitrium alone which can receive it. 

3. In the work of salvation — 

(a) Grace operat ; 

(b) Free choice cooper at, dum consentit ; and — 

consentire saluari est. 

CHAPTER II 7 

1. Distinguish uita, sensus and appetitus, which man 

possesses in common with the brutes, from — 

(a) Consensus, which is — 

(i) Nutus uoluntatis spontaneus ; 

(ii) Habitus animi liber sui : 

(b) Voluntas, which is — 

(i) Motus rationalis ; " 

(ii) Ruling sense and appetite : 

(c) Ratio , the pedissequa of uoluntas ; for uolun- 

tas — 

(i) Is never moved absque ratione ; and 

yet 

(ii) Multa faded per ipsam contra ipsam. 

2. Liberum arbitrium is so called because in consensus 

man is — 

(a) Liber sui propter uoluntedem ; 

(b) Index sui propter redionem. 

3. Libertas arbitrii is the ground of — 

(a) Merit ( ubi libertas non est, nec meritum) ; 

(b) Judgement (ac per hoc nec indicium). 

4. Libertas arbitrii is inalienable; for — 

(a) The will cannot be deprived of its freedom any 

more than of itself ; 

(b) A man can never either will nothing at all, or 

will anything definite, et non uoluntate . 

xii 
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5. Libertas arbitrii ex se renders the uoluntas liable to 
judgement; for — 

(a) Voluntas nil liberum habet nisi se ; 

(b) Neither tardum ingenium nor labilis memoria 

constitute a man reus, nor do the contrary 
constitute him ifinocens. 

CHAPTER III 14 

There is a threefold libertas . 

1. Libertas Gratia ; a peccato ; into this restauramur 

a gratia, reformamur in innocentiam, noua in 
Christo creatura ; this libertas has [compared 
with (3)] plurimum uirtutis. 

2. Libertas Gloria ; a miseria ; this nobis reseruatur 

in patria, and by this sublimamur in 
gloriam, perfecta in Spiritu creatura ; this 
libertas has [compared with (1) and (3)] 
cumulus iucunditatis . 

3. Libertas Natura ; a necessitate ; by this in liber am 

uoluntatem ac uoluntariam libertatem conditi 
sumus, nobilis Deo creatura ; this libertas has 
multum honoris. 

Christ alone possessed, in His days of flesh, all 
three libertates (the second potentia, though 
not wholly actu) ; thus He alone is able to 
bestow upon man the first and the second, 
of which he had been deprived by sin. 

CHAPTER IV 18 

1. The saints made perfect in Paradise, while, 

(a) Being disembodied, they so far lack glory, 

yet 

(b) Possess libertas a peccato and libertas a miseria. 

2. All rational creatures alike possess libertas a neces- 

sitate, which — 

(a) Nec peccato, nec miseria, amittitur uel minui- 

tur ; 

(b) Nec maior in iusto est, quam in peccatore ; 

(c) Nec plenior in angelo, quam in homine. 

3. The consent of the human will, whether conuersus in 

bonum, or deuolutus in malum, non inuitus 
pertrahitur. 

4. The objection may be raised : I wish to possess 

a good will, and I cannot do so. 

The answer is — 

(а) The libertas said to be lacking is really libertas 

a peccato, not libertas a necessitate ; for 

(б) The very objection raised proves libertas a 

necessitate ; and further, 

(1 c ) What is willed is good, and, cum bonum 
uolumus, bona est uoluntas. 
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5. These three libertates are distinguished — 

(a) Libertas a necessitate, which constitutes 

liberum arbitrium uel indicium, as freedom 
discernere quid liceat, uel quid non liceat ; 

(b) Libertas a peccato, which constitutes liberum 

consilium, as freedom probare quid expediai, 
uel non expediat, i.e. to choose pro iudicii 
rectitudine ; 

(c) Libertas a miseria, which constitutes liberum 

complacitum, as freedom experiri quid libeat, 
uel non libeat, i.e. to embrace what is 
chosen pro iudicii rectitudine, not as durum 
or molestum, but as bene placitum. 



CHAPTER V 24 

1. Can liberum complacitum be enjoyed in this world ? 

Generally, no; for consider — 

(a) The existence of peccatum and miseria ; 

(b) That ordinary pleasures of sense presuppose 

the absence of satiety; 

(c) That all alleviation presupposes suffering. 

Yet contemplatiui , rarely and in some small 

* degree, enjoy it, when in a state of rapture ; 

for experiuntur quod futurum est. Sed quod 
futurum est felicitas est, and felicitas excludes 
miseria. 

2. Can liberum consilium be enjoyed in this world ? 

Yes, in a considerable measure; it is enjoyed 
by quilibet iusti, ex parte quidem , sed non 
modica. 

CHAPTER VI 28 

1. Distinguish tantum uelle, uelle bonum and uelle 

malum . With regard to uelle — 

(а) Ipsum ut esset, creans gratia fecit ; 

(б) Ut proficiat, saluans gratia facit ; 

(c) Ut deficiat, ipsum se deiicit. 

2. Thus — 

(а) Free choice nos facit uolentes ; it is of it that 

we will ; 

(б) Grace nos facit beneuolos ; it is of it that we 

will what is good. 

3. Further — 

(a) Simplices affectiones belong to us naturaliter ; 

they are ex nobis ; donauit creatio ; 

(b) The additamenta are of grace; gratia ordinal 

quod donauit creatio. 

The virtues, therefore, are no other than ordinal <8 
affectiones. 
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4. We were created quodam modo nostri in liber am 

uoluntatem ; but — 

(а) Diabolo nos mancipat uoluntas , non ipsius 

potestas ; whereas — 

(б) Deo subiicit eius gratia , non nostra uoluntas , 

yet, in such a way that it is per bonam 
uoluntatem that we become, as it were, God’s 
possession. 

Thus libertas arbitrii remains in either case intact 
quatenus merito uel puniamur mali uel glorifi- 
cemur boni, grace being, in the latter case, 
described as the sole agent, because of the 
impropriety of attributing to God quod minus, 
i. e. the creation of the will, and to man 
quod excellentius, i. e. the perfection of the 
will. 

5. To such perfection there needs a twofold gift of 

grace, viz. — 

(а) Verum sapere, which consists in uoluntatis ad 

bonum conuersio, ut nil libeat, nisi quod 
deceat uel liceat ; 

(б) Plenum posse, which consists in uoluntatis in 

bono confirmatio , ut nil desit iam quod 
deb eat. 

[It should be noticed, parenthetically, that there is 
a threefold goodness of will — 

(а) The will is bona in universitate, as part of the 

universe which God made, and which He saw 
to be ualde bona ; 

(б) The will is melior in suo genere, in virtue of 

the libertas arbitrii , in qua ad imaginem 
utique ipsius qui creauit condita est ; 

(c) The will is optima in sui ordinatione, in that 
its true end is omnimoda conuersio ad 
Deum et ex tota se uoluntaria deuotaque sub- 
iectio. From this last glory is inseparable, 
for nec iustitia possit haberi perfectio, nisi 
in plena gloria ; nec gloria plenitudo . absque 
perfecta iustitia.] 

6. (a) Verum sapere presupposes liberum consilium , 

for in such a state alone nec uelle ualeat quod 
malum sit ; 

(b) Plenum posse presupposes liberum complacitum, 
for in such a state alone nec carere ualeat quod 
uelit . 

CHAPTER VII . 36 

Had man in Paradise liberum consilium and liberum 
complacitum ? Not in the highest degrees ; 
otherwise he could not have fallen, for his 
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sin implied that he could both will what he 
ought not and receive what he would not, 

i. There are, indeed, in liberum consilium and in liberum 
complacitum two degrees, viz. — 

{ (i) Superior, non posse 

(ii) Inferior? posse non 
peccare : 

t (i) Superior , non posse 

(ii) Inferior* posse non 
turbari. 

It was the two inferior degrees that man possessed 
in Paradise, and lost by sin. 

2. Man lost them by the abuse of liberum arbitrium ; 

not culpa dantis, but culpa abutentis, qui ipsant 
facultatem conuertit ad usum peccandi, quam 
acceperat ad gloriam non peccandi. And 
further — 

3. Although it was granted to the will posse stare ne 
coder et, non tamen resurgere si coder et. 

CHAPTER VIII. 41 

I. Are we therefore to conclude that liberum arbitrium 
has perished because non potest non peccare ? 

No; for — 

(a) This inability of liberum arbitrium, which ex- 
tends to miseria as well as to peccatum, 
signifies, not the destruction of liberum 
arbitrium, but duarum reliquarum libertatum 
priuationem ; the fact being that — 

(6) It does not, nor did it ever, belong properly 
to liberum arbitrium, quantum in se est, 
posse, uel sapere, sed tantum uelle ; and 
therefore — 

(c) Man is not to be held to have lost liberum 
arbitrium if he ceases to be potens, or sapiens, 
but only if he ceases to be uolens. 

(d) Thus the uoluntas posita in miseria is a 
uoluntas misera, even as there is also a beata 
uoluntas ; and we may conclude that liberum 
arbitrium (quantum in se est) can suffer neither 
destruction nor diminution from aduersitas 
or necessitas. 

2. How are we to explain the fact that, while liberum 
arbitrium was able per se in malum corruere , 
it is unable per se de'malo in bonum respirare ? 

By an a fortiori argument, viz. : stans in 
aliquod melius nullo suo conatu ualebat pro - 
jicere ; iacens non ualet per se resurgere. 
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3. Therefore man needs — 

Dei uirtutem, et Dei sapientiam, Christum. Who — 

(а) As wisdom, uerum ei sapere reinfundai , in 

restaurationem liberi consilii ; and — 

(б) As power, plenum posse restituat, in reparationem 

liberi complaciti. 

CHAPTER IX 46 

Man has been made in the imago and in the simili- 
tudo of the Creator. 

1. The imago is liberum arbitrium ; for — 

(a) Liberum arbitrium alone sui omnino defectum 

seu diminutionem non patitur ; and — 

(b) On it pre-eminently may be seen impressed 

c rterncB et incommutabilis diuinitatis substantue 
qucBdam imago. 

2. The similitudo is liberum consilium and liberum 

complacitum ; for, in them, 

(a) As being capable, not merely of being diminished, 

but of being wholly lost, 

(b) Is to be recognized accidentalis quadam magis 

similitudo of the divine wisdom and power 
imagini super duct a. 

3. There are, in the similitudo, three grades — 

(a) Summum gradum summi angeli tenent ; 

(fc) Adam tenuit medium ; 

(c) Nos infimum ; for — 

To the angels was granted sine peccato et 
miseria perdurare ; to Adam, absque his 
quidem esse, sed non permanere ; to us, ne 
esse quidem absque his, sed ip sis tantum 
non cedere. 

4. How are we to explain the fact that liberum con- 

silium is not possessed by the wicked in 
Hell ? Surely the mala which they suffer 
move them to repentance ! 

(a) The mala uoluntas is not changed for the 

better in Hell ; there is simply an abnegatio 
operis ; nay, rather, 

(b) The mala uoluntas is obdurate ; for certainly it 

is altogether unwilling to be punished. But 
it is just that they who have done punienda 
should be punished. Nolunt igitur quod 
iustum est. 



CHAPTER X . . . . . . . .52 

1 . What was the effect of the fall of Adam ? 

(a) Nowhere in this world could be found the 

similitudo ; 

(b) Only the imago , fasda et deformis. 
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2. How was man to be restored to his pristine state? 
Whom did such a work befit better than the Son 

of God, Who, as — 

(a) Splendor glories , et 

(b) Figura substanties Patris, 

ex utroque facile munitus apparuil, et 

(a) Unde reformaret deformem, et 

(b) Unde debilem confortaret ? * 

3. He is — 

(а) Ipsa forma, Which gave to liberum arbitrium 

its pristina forma ; 

(б) Sapientia Dei , which “ attingit a fine usque ad 

finem fortiter, et disponit omnia suauiter.” 

4. Thus it is fitting that — 

(а) Liberum arbitrium be reformandum from the 

same source and by the same agency as it 
had been formatum, and, moreover, 

(б) A summo angelo usque ad minimum uermi- 

culum, ab ortu creatures usque ad finem 
destinatum a Creatore, nothing lies outside 
His influence. 

5. The restoration effected is “ a clarita te in clari- 

tatem, tanquam a Domini Spiritu,” and 
if by the Spirit of the Lord, therefore not by 
liberum arbitrium itself ; for — 

(а) Liberum arbitrium is not so called quod cequa 

inter bonum et malum potestate aut facilitate 
uersetur ; neither God, nor angels, nor 
devils are so placed ; but 

(б) Rather because whether in good, or in evil, 

<rque liberam facial uoluntatem ; no one can 
be said to be either good or bad nisi uolens ; 
and thus 

(c) What liberum arbitrium properly possesses is 

not in electione facilitas as between good and 
evil, but in uoluntate libertas. 

CHAPTER XI 58 

1. It is, therefore, the prerogative of the rational 

creature to be sui iuris, sweque ipsius uolun- 
tatis ; it has been created such that only of 
its own will — 

(a) Aut mala fieret , et iuste damnaretur ; 

(b) Aut bona maneret , et merito saluaretur. 

2. This statement must, however, be understood in 

such a sense — 

(a) Not that its own will could suffice unto it for 

salvation ; 

(b) But that nullatenus sine sua uoluntate conseque - 

retur. 
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3. But there are two types of expression, which may 

suggest that necessity is imposed upon 
liberum arbitrium. 

(a) The tractio Patris of John vi. 44, and the 

" compelle intrare ” of Luke xiv. 23, on 
the one hand, and 

(6) The lex captiuum ducens in legem peccati of 
Rom. vii. 23, and similar terms elsewhere, 
on the other hand. 

4. (a) The explanation of the former is that God 

judges no man worthy of salvation quern 
non ante probauerit uoluntarium ; 

(b) The explanation of the latter is that, quantum 

ad arbitrium spectai, the will is always free 
in the presence of temptation intus forisue ; 
for libere de suo consensu iudicabit. 

CHAPTER XII 62 

1. There is the dilemma presented by the case of those 

who, under the influence of fear, deny the 
faith ; in such a case — 

(a) Either there is culpa ; and the person is, 

therefore, not under compulsion ; 

(b) Or there is not culpa ; and the person is, 

therefore, under compulsion and liberum 
arbitrium has perished. 

2. Let us take, as an example, the Apostle Peter. 

(a) We recognize in him two wills. 

(i) One of these, qua uoluit non mori was 

penitus inculpabilis ; 

(ii) The other, qua sibi complacebat quod 

erai Christianus, was multum lauda- 
bilis. 

(b) Wherein, then, was he blameworthy ? 

(i) In eo quod mentiri quam mori maluit , 

which was the act of 

(ii) A uoluntas reprehensione digna, in that 

corporis magis quam animce uoluit 
seruare uitam. 

(c) Was the Apostle, therefore, subject to the 

compulsion of fear ? No ; 

(i) His will was not compelled by metus 
ille subitus, but rather 
(ii) Hie peruersus amor sui was revealed 
thereby ; 

(iii) His weakness of will per incussum 
timorem nota, non orta, made known the 
extent to which he loved Christ. 

(d) Thus there is revealed in him, as it were, a 
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dualism of will, one factor of which was 
ultimately supreme — 

(i) Voluntas qua Christum diligehat uim 

passa est, ut contra se loqueretur ; 

(ii) Voluntas qua se diligebat proculdubio 

consensit, ut pro se loqueretur . 1 
(e) Are we, therefore, to conclude that the 
Apostle’s will was not free ? Has all that 
has been said of the libertas uoluntatis, for- 
sooth, to be unsaid, because inuenta est cogi 
potuisse uoluntas ? 

(1) Yes; si cogi ab alio potuit quam a 

seipsa ; 

(2) No; si sese ipsa coegit, compulsa et 

compel lens . 

What ms was used, was used by the will itself; 
porro quod a se uoluntas pertulit ex uoluntate 
fuit . But if it was ex uoluntate , it was no 
longer ex necessitate; it was uoluntarium. 

3. There is, it should be noted, a twofold compulsion. 

(a) Passiua , according to which we are compelled 

pati aliquid contra propriam uoluntatem ; 
this sometimes may take place absque con- 
sensu uoluntario patientis ; in such case 
the malum quod fit in nos, siue de nobis 
inuitis , non est imputandum nobis ; 

(b) Actiua , according to which we are compelled 

agere contra propriam uoluntatem ; this 
can never take place absque consensu uolun- 
tario agentis ; in such case the malum quod 
fit a nobis iam non sine culpa est uoluntatis. 

With regard to the Apostle, whose fall was in the 
category of compulsio actiua , the sword did not 
necessitate, it merely proved, the quality of 
his will. Ipsa igitur se in culpam, non gladius 
impellebat. 

CHAPTER XIII . . 71 

1. No power of its own suffices unto liberum arbitrium 

for righteousness; so that its efforts after good- 
ness 

(a) Et cassi sunt , si a gratia non adiuuentur ; 

(b) Et nulli , si non excitentur . 

2. The divine gifts, in regard of salvation, are two- 

fold — 

(a) Merita; the divine purpose being that pra- 
sentia per liberam possessionem nostra in- 
terim fierent merita ; 

1 A fuller analysis of the psychological problem here in- 
volved will be found in the notes to the text. 
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(6) Prtsmia ; the divine purpose being that 
futura per gratuitam sponsionem expec - 
taremus, immo expeteremus ut debita. 

It is to be noted that ad condenda merita God 
deigns sibi adhibere creaturarum ministerial 
3. Such ministeria God uses in three ways ; He works 
salvation — 

(a) Per creaiuram sine ipsa, i.e. by means of the 
insensibilis, and also by means of the irra- 
tionabilis creatura , which — 

(i) Nec boni merentur, aid mali ; for 

(ii) Non habent unde bono maloue con - 

sentiant ; 

b) Per creaiuram contra ipsam, i.e. by means of 
the raiionalisy but maleuola creatura; per. 
malos, siue homines , siue angelos ; 

(i) Quoniam inuitos, ideo contra ipsos ; 

for 

(ii) Nocere cupientes, their peruersa inuentio 

is so overruled as to become to others 
utilis actio, and to recoil injuriously 
upon themselves; and fittingly 

(iii) Quid ilia creatura mereri potest, nisi 

iram ? 

(c) Per creaiuram cum ipsa , i.e. by means of the 
good, whether angels or men, who do His 
will and His works ; thus they are — 

(i) Not merely God’s ministri , but His 

socii ; utitur angelis et hominibus 
bona uoluntatis, tanquam commili- 
tionibus et coadiutorious suis ; and 
fittingly — 

(ii) Peracta uictoria , He will fully reward 

them; and, meanwhile, quid ilia 
creatura mereri potest , nisi gratiam ? 

CHAPTER XIV 79 

1. Is this, then, the totum opus, the solum meritum, 

of liberum arbitrium, quod consentit? Yes; 
certainly; but — 

(a) Ipse consensus is not ab ipso libero arbitrio 

(as its originating cause) ; for — 

(b) Nec cogitare (quod minus est quam consentire) 

aliquid a nobis, quasi ex nobis, sufficientes 
sumus. 

2. Thus the rationale of well-doing is — 

(a) Bonum cogitare Deus operatur in nobis — 

(i) Sine nobis, 

1 See the note to the text of this passage. 
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(ii) Nec per nos utique, 

(iii) Nec nobiscum ; 

(6) Bonum uelle Deus operatur in nobis — 

(i) Nobiscum , 

(ii) Non ex nobis , 

(iii) Non tarn tamen sine nobis ; 

' (c) Bonum perficere Deus operatur in nobis — 

(i) Per nos, 

(ii) Non ex nobis, 

(iii) Non iam tamen sine nobis. 

Of these three it is (b) bonum uelle alone which 
nobis reputatur in meritum ; in fact sola 
bona uoluntas sufficit ad meritum, and, if it 
be wanting, cetera non prosunt. 

3. We must beware, therefore, of attributing well- 

doing — 

(a) Either nostra uoluntati , qua infirma est, 

(b) Or Dei necessitati , qua nulla est, rather than 

(c) Soli gratia, qua plenus est. 

4. Nevertheless well-doing is so wrought that — 

(а) What was begun by grace alone, is performed 

by grace and the will alike ; 

(б) Ut mixtim , non singillatim, simul non uicissim, 

per singulos profectus operentur ; 

And thus 

(c) Non partim gratia, partim liberum arbitrium, 

(d) Sed totum singula opere indiuiduo peragunt ; 

totum quidem hoc, et totum ilia ; 

Yet in such a fashion that 

(e) Ut totum in illo sic totum ex ilia. 

5. The operation of divine grace in respect of liberum 

arbitrium is threefold, viz. — 

(a) Creatio ; 

(b) Reformatio ; 

(c) Consummatio. 

Of these three (6) reformatio alone, which, 

(i) Propter cansensum uoluntarium , 

(ii) Nobiscum quodam modo fit , in merita 

nostra reputabitur. 

Such reformatio is effected by our various uirtutum 
exercitia. 

6. These uirtutum exercitia are at once—- 

(а) As diuino in nobis actitata Spiritu , Dei munera 

and, 

(б) As cum nostra uoluntatis actitata assensu , 

nostra merita. 

7. If, as has been stated, and, as St. Paul (Rom. xv. 

18; 2 Cor. xiii. 3) confirms us in holding, 
uel ipsa uoluntas, de qua omne meritum 
pendet, is. not a nobis ; on what ground does 
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the Apostle speak so confidently (2 Tim. iv. 
8) of a corona sibi reposita, a corona iustities ? 

(а) The corona is promised gratis; and it is 

promised ex misericordia ; 

(б) It is a corona iustities because, so promised, 

iuste iam et ex debito requiritur ; it is quod 
ex iustitia persoluendum ; and 
(1 c ) It belongs to the moral goodness of God ut 
redded quod debet ; debet autem quod polli- 
citus est. 

Thus — 

(a) Voluntas in auxilium, 

(b) A uxilium reputatur in meritum ; 

And, si a Deo uojuntas, et meritum . 
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THE TREATISE OF ST. BERNARD 



CONCERNING 

GRACE AND FREE WILL 

PREFACE 

Brother Bernard to the Lord William, Abbat of St. 
Thierry. 

The little work concerning grace and free will, which 
lately, upon the occasion that thou knowest , 1 I began, 
I have now by that same grace of God , 2 so far as I 
have been able, brought to a conclusion. I fear, however, 
that I may be found either to have spoken of high matters 
all too unworthily, or to have reopened needlessly the 
discussion of matters of which many have already treated 
sufficiently . 3 Do thou therefore read it first of all and, if 
thou seest fit, alone; lest, should it be submitted to the 
judgement of men, perchance rather the temerity of the 
writer be exposed than the charity of the reader be estab- 
lished. But shouldest thou consider that it may profitably 

1 “Qua scitis.” The second person plural is used throughout the 
Preface, suggesting, perhaps, a larger circle than the individual to 
whom the treatise is addressed. 

* The Benedictine editor reads “ eadem gratia adiuuante,” but inserts 
in the margin “a/. Deo.” The MSS. read “eadem adiuuante.” 

* E.g . St. Augustine, St. Prosper of Acquitaine, St. Hilary of 
Arles, Faustus of Riez — the last two trained in the great school of 
Larins — the Fathers of the Second Council of Orange (a.d. 529), and 
St. Anselm, all of whom would, surely, be well known to St. Bernard. 
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be made public, then, be there aught which seemeth to 
thee obscure, which, ifi a matter itself confessedly obscure, 
might be more clearly stated, due regard being had to 
brevity, do thou not hesitate either to amend it thyself or 
to refer it to me for amendment ; otherwise shouldest thou 
defraud thyself of the promise of the Divine Wisdom, 
which saith : “ They that bring me to light shall possess 
eternal life .” 1 

1 Ecclus. xxiv. 31, Vulg. 
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CHAPTER I 



That to the merit of a good work is needed , together with the 
grace of God, the consent of the free will ’ 

It happened once that, when I was publicly commending 
the grace of God towards me in that in any good work 
I both recognized that I had been prevented 1 and felt - 
that I was being furthered and hoped for full attainment, 
by its means, one of the bystanders demanded: What 
then is thine own work in the matter, or what recompense 
or reward dost thou hope for, if so be that God doeth 
it all ? What then, I reply, dost thou advise ? Give, saith 
he, the glory to God Who freely prevented thee, moved 
thee, originated thy good work, and live worthily for the 
time to come ; so mayest thou prove thyself not ungrateful 
for benefits already received and not unworthy of receiving 
benefits in the future. Thou counsellest well, say I, pro- 
vided only that thy counsel can be followed. But indeed 
easier is it to know what ought to be done than it is to 
do it ; for one thing is it to lead the blind and another 
thing to carry the weary. Not every man that sheweth 
him the way giveth the wayfarer food for his journey. He 
that instructeth him so that his feet wander not doeth one 
thing ; he that feedeth him so that he faint not by the way 
doeth another. Thus neither is every teacher also the 
giver of the good that he teacheth. Accordingly my need 
is twofold, namely, to be taught and to be helped to do 

1 “ Praeuentum,” in the technical sense of moved by Prevenient 
Grace. Cf. the Collect, “ Actiones nostras, quaesumus, Domine, 
aspirando praeueni,” etc, 

3 
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what I am taught. Thou, as a mere man, truly givest 
excellent counsel to my ignorance, but, if the Apostle is to 
be believed, “The Spirit helpeth our infirmity,” 1 yea, 
verily, it needeth that He Who by thy mouth giveth me 
such counsel, Himself give me by His Spirit help whereby 
I may obey it. For, see, already His gift to will is present 
with me, but “ how to perform I find not,” 2 nor have I any 
confidence that I shall ever find the way unless it be that 
f He Who gave me the will give me also the power to 
pferform the same. Where, then, sayest thou, are our 
merits ? Or where is our hope ? 3 

Listen, I pray : “ Not by works of righteousness which 
we have done, but according to His mercy He saved us.” 4 
What? Didst thou think, perchance, that thou hadst 
created thine own merits, 5 that thou canst be saved by 
thine own righteousness, who canst not even say that Jesus 
is the Lord, save in the Holy Spirit? 6 Hast thou then 
forgotten Who it is that said: “Without Me ye can do 
nothing,” 7 and “ It is not of him that runneth, nor of him 
£hat willeth, but of God that sheweth mercy ” ? 8 
( What, therefore, thou askest, doth free will do ? I answer 

1 Rom. viii. 26, Vulg ., with which the R.V. agrees. 

* Rom. vii, 18, Vulg., omitting “bonum.” 

8 The objections raised seem to be : (1) If both the will and the power 
are divine gifts, where are the moral values which we are wont to 
recognize in man, and (2) if the will be granted and there be any 
doubt as to the grant of the power, is not man’s state desperate ? 
St. Bernard does not answer them directly ; he leaves them to be met 
by the argument as it proceeds. 

4 Tit. iii. 5, Vulg. 

6 “Cum Deus coronat merita nostra, nihil aliud coronat quam 
munera sua.” St. Aug. Epist. cxciv. 19. Cf. St. Bernard. In Cant. 
Cant, lxviii. 6. “ Sufficit ad meritum scire quod non sufficiant merita. 

. Sed ut ad meritum satis est de mentis non praesumere ; sic carere 
mentis, satis ad iudicium est.” See also XIII. infr ., passim , and 
Notes. 

4 Reminiscence of 1 Cor. xii. 3. 

7 - Joh. xv. 5, Vulg. 

8 Rom. ix. 16, Vulg., substituting “neque” for “non,” and trans- 
posing “ uolentis” and “currentis.” 
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in a word: It is saved. Take, away_free will a nd there \ 
rem aineth nothing to b es saye d ; take awa^ grace and 
there is n o means whereby it can b e saved This work 
of^salvation cannot be wrought without two factors : the 
one, that by which it is wrought, and the other, that for which 
or in which it is wrought. God hjh£_author of salvation ; 
fr ee will is merely recg pliye t hereo f; none_can grant it ' 
sav^_God_alone, nothing can receive it save the free will. 
r fh\is then salvation is given by God alone, and it is given 
only to the free will; even as it cannot be wrought 1 
without the consent of the receiver, so cannot it be wrought 
without the grace of the giver. A ccordingly fre e will is 
said to co - oper ate_jKith-the -gr ace whic h wor keth salvation, 
when the free will consenteth, that is to say, is saved ; for 
to consent Js jQ-be^savedX It followeth that the spirit 
of a brute can in no wise^receive such salvation, for it 
lacketh the faculty of free consent whereby it may 
submissively obey the God that saveth it, whether by 
acquiescing in His commands, or by believing His 
promises, or by rendering thanks for His benefits. Bin 
co nsent jjLthejyjjl Js one thing ; natural appetite is another 
The latter, indeed, is common to us with the irrational 

1 The Benedictine editor reads “esse,” with the marginal note, 

“ ' al eflici.” The MSS. read “esse.” 

2 Plainly salus and saluari are used here of the state of present salva- 
tion, the status gratiae or status naturae reparatae. Cf. <Tw( 6 ficvos in 
Acts ii. 47, and aarripla in 2 Cor. vi. 2. 

3 St. Bernard here evidently means the sensual appetite ( passiones ), 
not the rational appetite. St. Thomas distinguishes the appetitus 
sensitiuus from the appetitus intellectiuus. “ Potentiae appetitiuae 
distinguuntur secundum diflferentiam apprehensorum, sicut secundum 
propria obiecta. . . . Appetitus intellectiuus, etsi feratur in res, quae 
sunt extra animam singuiares, fertur tamen in eas secundum aliquam 
rationem uniuersalem ; sicut cum appetit aliquid quia est bonum. 
Unde Philosophus . dicit in sua Rhetorica (II. 4, circ. fin.), quod 
odium potest esse de aliquo uniuersali, puta cum odio habemus omne 
latronum genus. Similitjer etiam per appetitum intellect iuum appetere 
possumus inimaterialia bona, quae sensus non apprehendit, sicut 
scientiam, uirtutes et alia huiusmodi.” — Sumvi. Theol. I. Qu. lxxx. 
Art. 2. 
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animals ; nor hath it the power of giving consent to the 
spirit , 1 being ensnared by the attractions of the flesh. 
And perhaps it is this of which the Apostle speaketh under 
another name as “The wisdom of the flesh,” where he 
saith : “ The wisdom of the flesh is at enmity with God ; 
for it is not subject to the law of God, as indeed it cannot 
be .” 2 Having then (as I have said) this appetite in 
common with the brutes, it is voluntary consent which 
distinguisheth us from the same. It is a habit of the 
mind, self-determining. Voluntary consent is not under 
compulsion, nor can it be extorted. It is an act of the 
will ; it is not subject to necessity ; it neither denieth itself 
nor yieldeth itself to any, save only willingly . 3 Otherwise, 
if it can be compelled to act when it would not, it is 
subject to force and not voluntary. But where therejs not 
an act of will, there js not consent, for consent cannot be 
other than an act of will. Where, therefore, there is con- 
sent, there is an act of will. Moreover, where there is an 
act of will, there is freedom. In this sense it is that I 
understand the term free will. 

* Cf. Gal. v. 17. 

a Rom. viii. 7, Vulg. 

8 Thus the will is a hvvafxis t$>v ivavriav, and its act, in any given 
case, may be either uoluntarium positiuum or uoluntarium negaiiuum . 
Cf. St. Thom. Sutnm. Theol. II. (1), Qu. Ixxi. Art. 5, ad. 2. 
“ Aliquid dicitur uoluntarium non solum quia cadit super ipsum actus 
uoluntatis, sed quia in potestate nostra est ut fiat uel non fiat, ut dicitur 
Ethic . III. 5). Unde etiain ipsum non uelle potest dici uoluntarium, 
(inquantum in potestate hominis est uelle et non uelle.” 
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In what freedom of will consisteth . 

In order that what is said may be made plain, and that 
we may the more completely attain unto the end we seek, 
it needeth, I think, that we go somewhat further back in 
our enquiry. In the material world life is not the same 
thing as sense-perception ; nor sense-perception as appetite ; 
nor appetite as consent. This will be the more plain if we 
define each of these. There is in every corporeal being 1 a 
life, which is an internal and natural movement, energizing 
only within the confines of such a being . 2 Whereas sense- 
perception, which is a movement in the body and proper to 
its life, energizes outside its confines . 8 The » natural appe- 
tite, however, is an active force in the living being, whose 
function it is to move the senses to self-gratification . 4 But 

1 In quolibet corpore. Although St. Bernard is not thinking of 
plant-life, his meaning in this definition may be well illustrated lrom 
St. Thomas ( Summ . Theol. I. Qu. xviii. Art. i). “ Plant ae et aliae res 
uiuentes mouentur motu uitali, secundum hoc quod sunt in sua disposi- 
tion *naturali ” ; with these he contrasts “corpora grauia et leuia,” 
which are moved “ a motore extrinseco. . . . Et ita non mouent seipsa, 
sicut corpora uiuentia.” Thus a living being is that which moves “a 
mouente intrinseco,” i.e. which has, in St. Bernard’s words, “ internus 
et naturalis motus.” 

* I.e. the life in question is present, qud life, so long as the internal 
and natural movement is maintained, “ sicut motus cordis in animali” ; 
cf. St. Thomas, ut supra. 

* The setisus is the anima sensitiua; it energizes per organum 

corporate , and its object is external to itself (< extrinsecus ). Cf. St. 

Thom. Summ . Theol. I. Qu. lxxix. Art. I. 

4 Cf. St. Thomas’s distinction between the appetitus sensitiuus and 
the appetitus intellectiuus . “ Id quod apprehenditur, et appetitur, est 

idem subiecto, sed differt ratione. Apprehenditur enim ut est ens 
sensibile, uel intelligibile ; appetitur vero ut est conueniens, aut bonum.” 

7 
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consent is spontaneous assent of the will ; or, indeed (as I 
remember that I have already said), it is a habit of the mind, 
self-determining . 1 F urther, will is ^a movement .of. reason, 
and rules over both sense-perception and, appetite . 2 {n 
fact willj in what ever direction it determine, itselfj _ al ways 
ha th reason as its com panion, we may say, as its follower : 
not that it is always moved by reason, but that it never 
moveth without reason, in such a way that it doth many 
things by means of reason against reason, that is to say, as 
it were by the aid of its ministry but against its advice or 
judgement . 3 Whence we read : “ The children of this world 

Siimin. Theol. I. Qu. Ixxx. Art. i. On the whole subject of appetite 
(5pc|«s) the De Attirna of Aristotle (III. io j^.) should be consulted. 
The sense -perception, in its relation to appetite he calls <f>avra<rla, to 
which elsewhere he refers as atcrdrjals rts &<rOcvris ; just as appetite does 
not energize without sense-perception (opcKrucbv 5c ovk &veu tpavraolas), 
so appetite is, as St. Bernard puts it, “ uis in animante ” ( * H <f>avraala 5c 
firav Kirfi, ov /rivet &vev operas), moving the senses to self-gratification. 

1 “Consensus nominat applicationem appetitiui motus ad aliquid 

praeexistens in potestate applicants. ” There are four stages in 

consent, (i) apprehensio finis , (2) appetitus finis . (3) consilium de his 
quae sunt ad fittem , and (4) appetitus eorurn quae sunt ad finem . St. 
Thom. Surnrn. Theol. II. (1), Qu. xv. Art. 3. 

2 It may be urged that sense-perception is involuntary, so far as it is 
excited by external objects. The answer is that it is only involuntary 
when it is not willed in the cause ( voluntaritLs in causa), i.e. when the 
will has not consented to its production. ^Moreover, sensus and con- 
sensus are in mutually exclusive categories, from the point of view of^ 
freedom ; the former is a natural affectus , the latter a moral effectus. 
Cf. St. August. Enarr. in Ps . cxviii. 3(1). “Si uoluntatis noft adhi- 
beatur assensus, mouetur quidem nonnullus affectus, sed nullus ei re- 
laxatur eflfectus. ,, In this connection what is true of sensus is true also 
of appetitus . 

3 By ratio evidently is to be understood intellectus, which is a bvva/jns 
ray iyavriay, i.e. it either may or may not be in conformity with the 
eternal law, the divine reason. An act of will may be contrary to 
what St. Thomas calls the ordo rationis in man, but being deliberate, 

a considered act, it cannot be done apart from reason ; thus in 
wrong doing the reason serves against itself* Ratio is the principium 
of every properly human act, whether good or bad. For the identity 
of ratio and intellectus, see St. Thom. Summ. Theol . I. Qu. lxxix. 
Art. 8. For the relation of ratio human a to uoluntas as its regula 
proxima (its regula suprema being the lex aetema or ratio Dei), see 
ibid. II. (1), Qu. xxi. Art. 1, and Qu. lxxi. Art. 6. 
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are in their generation wiser than the children of light,” 1 and 
again : “They are wise to do evil.” 2 For no creature can 
be intelligent, even in wrong doing, save only by the aid of 
reason. 

But reason hath been given to the will in order to instruct 
it, not to destroy it. It would, however, destroy it, were it 
to impose upon it such necessity that it could not freely of 
its own choice determine itself, whether by wrongly con- 
senting either to the appetite or to some evil spirit 3 (in 
which case it would be merely animal, incapable of per- 
ceiving, in any case, of following after, the things which 
belong to the Spirit of God), or by accepting the leading of 
grace unto well-doing, and thus becoming that spiritual will 
which judgeth all things, but is itself judged of none. 4 If, I 
say, the will were unable, owing to the prohibition of reason 
to take either of these courses, then it would cease to be the 
will. For where necessity is there is not free will. 5 But if 
right or wrong could be done under compulsion, and with- 
out the consent of free will, in such case a reasonable 
creature ought indeed, on no valid ground, to suffer the 
doom of misery, nor could it fully enjoy blessedness, seeing 
that that faculty in it, which alone is capable either of 

1 Luke xvi. 8, Vulg., reading ** prudentiores sunt” at the beginning 
of the sentence. 

* Jer. iv. 22, Vulg. 

3 I.e. to temptation either ab intra or ab extra, 

4 The TrvtufjMTttcos of I Cor. ii. 15. A state is implied practically 
equivalent to liberum consilium , of which St. Bernard treats later. 

4 St. Thomas distinguishes necessitas coactionis from necessitas prae - 
cepti '. It is the former of which St. Bernard speaks, and “ haec 
quia repugnat uoluntati, toll it rationem meriti. Alia autem est neces- 
sitas ex obligatione praecepti, siue ex necessitate finis, quando scilicet 
aliquis non potest consequi finem uirtutis, nisi hoc faciat ; et talis neces- 
sitas non excludit rationem meriti, inquantum aliquis hoc quod sic est 
necessarium uoluntarie agit.*’ Suntm. Theol. II. (2), Qu. lviii. Art. 3. 
St. Thomas speaks of the necessitas conseqttens obedientiam in the 
status religiotiis as “ necessitas . . . liberae uoluntatis, inquantum homo 
uult obedire, licet forte non uellet id quod mandatur secundum se con- 
sideratum implere.” Ut supra II. (2), Qu. clxxxvi. Art. 5. 
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